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ABSTRACT: The Portuguese-language weekly A Abelha da China, established in 1822, 
played the role of a party organ affiliated with the ruling party, conducting 
extensive political debates between royalists and constitutionalists of the 
time. Simultaneously, it served as a journalism vehicle, providing commercial 
information and promoting community integration. This duality is extremely 
relevant to understanding the dynamics of the foreign community in Macao 
at that time, as well as the interactions among various groups. As a pioneer 
among the newspapers published by the Portuguese in Macao, this periodical 
carries a significant load of partisan political discourse about the identity of the 
‘Macaenses’,1 highlighting the political ties of Tou Sang Pou Ian (Macaenses), 
in between Macao and Portugal. This print press is the oldest found so far that 
openly addresses the identity of the ‘Macaenses’, revealing that the identity issue 
of the native Portuguese in Macao was already a subject of heated debates in 
the public sphere in the early 19th century. Moreover, it indicates the existence 
of a Portuguese Macanese community with a solid internal identity during this 
period, guided by inner common rules, where a dual-allegiance for Macao and 
the homeland (Portugal) constituted the central pillars of its identity.
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1. LITERATURE REVIEW

If the inhabitants and the piece of the Island 

of Macao constitute part of the family and 

territory of Portugal, and if the inhabitants of 

Macao become part of the Portuguese family, 

are they subject to paying in general the 

same duties, taxes, etc., as the Portuguese in 

Portugal and in Brazil? 2

This is a question raised by a reader to the 

newspaper A Abelha da China (hereafter referred to 

Abelha), published in the ‘CORRESPONDENCIA’ 

section of the periodical. Questions related to the 

identity of the Tou Sang Pou Ian (tusheng pu ren
土生葡人) or the Portuguese residents in Macao are 

recurring in Abelha. However, there is a shortage of 

studies that have analysed the role of the newspaper 

in identity construction of the local Portuguese 

communities or Portuguese residents in Macao.

The significance of the Portuguese-language 

weekly Abelha (1822) in the history of modern 

Chinese press and Portuguese political development 

has been a subject of academic research. In the 

narrative of Chinese journalism, Abelha has long 

been regarded as the first foreign (Portuguese) and 

modern newspaper published in China.3 Although 

some researchers have raised doubts about its 

designation as the ‘first’, it has only been suggested 

the possibility of changing it to ‘the first newspaper 

published in Macao that original can be found.’4 

Furthermore, the few existing studies have primarily 

focused on analysing the role of the newspaper as a 

driving force in modern Chinese press.5 The only 

academic publication in the Chinese language that 

conducted a more detailed content analysis of Abelha 

is Manli Cheng’s book — Mifeng hua bao yanjiu
 (《蜜蜂華報》研究). In this work, the author 

categorises the newspaper’s content into 48 categories 

based on the headlines of the news and subsequently 

focuses on two main categories: news genres and non-

news genres.6 However, it is important to note that 

the book is limited to categorising and describing 

the newspaper’s content, with a particular emphasis 

on describing the party politics involved in Abelha, 

highlighting the political and combative nature of 

the periodical.

The first academic work that analyses the 

content of Abelha was carried out by Portuguese 

historian José Maria Braga in the 1930s, titled 

‘O Início da Imprensa em Macau’.7 Braga categorised 

the content of Abelha into eight categories: 

(1) Official documents from the Ministers of Foreign 

Affairs on topics related to China; (2) Opinions on 

the Royal Judge; (3) Letters from the Governor 

of India to the Leal Senado; (4) Correspondence 

related to the arrival of the warship Salamandra 
in Macao; (5) Letters from citizens to the Leal 

Senado; (6) Meeting minutes of the Leal Senado; 

(7) Letters from the Governor of Goa about Macao 

and Portugal; (8) Extracts from newspapers in Paris, 

London, New York, among others, regarding the 

political situation in Portugal and other matters.8

Before the establishment of the Macao Special 

Administrative Region, studies began to emerge 

considering Abelha as a crucial document for 

recording the emergence of liberalism in Portugal 

in the 19th century. In his research on the history 

of print press in Macao, Neves emphasised the 

newspaper’s essential function as a crucial document 

in the political conflicts between Liberals and 

Absolutists among Portuguese inhabitants of Macao 

during the early 1800s.9 Since Neves’s research was 

published, sporadic studies on Abelha have emerged, 

such as Pablo Magalhães’s research on the founder 

of Abelha, Paulino da Silva Barbosa, which focuses 

solely on analysing the newspaper’s relationship 

with political parties.10

This article will analyse the functions of 

the media, as well as the concepts of identity by 
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investigating the content of Abelha. The discussion 

will focus on how this newspaper, employing the 

identity concept of ‘Macaense’, contributes to the 

construction of identities for Tou Sang Pou Ian and 

Portuguese residents in Macao, and the formation 

of ethnic imagination, aiming to achieve governance 

objectives.

2. MACAENSES, MACAISTA, TOU SANG POU 

IAN AND PORTUGUESE RESIDENTS

In the inaugural issue of Abelha, published 

on September 12, 1822, the terms ‘Macaista’, 

‘Macaeneses’, and ‘povo macàense’11 (meaning 

Macanese or Macanese community) already appeared 

with strong ethnic connotations.12 They were used 

to describe their main readers of the time — the 

Portuguese-speaking community residing in Macao. 

Based on existing research, this article aims 

to explore the function and meaning of the notion 

of identity in the Portuguese terms ‘Macaeneses’ 

(including ‘povo macàense’) and ‘Macaista’, both 

can be translated as ‘Ou Mun Ian’ (澳門人, people 

of Macao), as they frequently appear in Abelha. 

Graciete Nogueira Batalha, researcher in Macanese 

language, in the special issue no. 20 of the Review 
of Culture titled ‘OS MACAENSES’, explains the 

definitions of ‘Macaenses’ and ‘Macaista’, two terms 

related to Macanese Portuguese identity:

Filhos da terra  or  filhos de Macau – filo 

Macau, as yet spoken of by the very old – must 

have been for centuries and still are here, 

current expressions used by the locally born 

Portuguese, thus making their own distinction 

from either the metropolitan Portuguese or the 

Chinese from Macao. We have no clues as to 

when the expression Macaense was first used, 

but it is clear that it is a modern word and one 

of educated influence. As far as  Macaísta  is 

concerned, it can be found in Creole texts of the 

last century, not in the sense of ‘native of the 

land’, but as an adjective, meaning something 

peculiar of Macao, especially the Language.13

According to Batalha’s testimony, ‘Macaeneses’ 

is more commonly used to refer to ‘native Portuguese 

of Macao (Tou Sang Pou Ian)’, while ‘Macaista’ can 

be translated as ‘Ou Mun Ian’ but is a term used by 

the Portuguese community to refer to Portuguese in 

Macao, thus also carrying the connotation of Tou 
Sang Pou Ian.

Which groups of people are ‘Macaeneses’, 

‘Macaista’, and Tou Sang Pou Ian referring to? 

The Portuguese scholar Ana Maria Amaro’s work 

Fig. 1: First issue of Abelha, 1822. Source: National Library of Portugal, digitised 
copy number: j-11-b.
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Filhos da Terra — the earliest study on the origins 

of Macaenese, makes the argument that Macao’s 

population can be divided into three groups: 

European Portuguese, Macanese or Portuguese 

from Macao, and Chinese. Each group has its own 

cultural traits and does not interact with the others.14 

Additionally, Amaro points out that it has long been 

a misconception that some scholars define Tou Sang 
Pou Ian15 as Eurasian offspring of Portuguese and 

Chinese descent and consider that the expression 

should be understood as the offspring of Portuguese 

men and other Asian women (not limited to 

Chinese, but also including Malay, Indian, Japanese, 

and other ethnicities).16 Manuel Teixeira, on the 

other hand, argues that Tou Sang Pou Ian should be 

the descendants of intermarriage and reproduction 

between Portuguese men and Chinese women, with 

a significant portion of Chinese ancestry in the 

population.17 

In addition to the concept of Tou Sang Pou Ian, 

António M. Jorge da Silva believes that the Portuguese 

residents in Macao can be further divided into 

three distinct groups: (1) Portuguese who settled 

in Macao in its early historical period; (2) Their 

descendants who have lived in Macao for several 

centuries; (3) Portuguese who crossed the oceans 

to govern this place of residence and the Church in 

Macao. Some of them only stayed briefly in Macao 

due to their duties, while others integrated into the 

local community through intermarriage and played 

roles as societal elites, participating in social affairs 

such as the Leal Senado.18 Among these individuals, 

the group of Portuguese residents in Macao who 

has a certain social status and actively participate 

in politics is precisely one of the demographics 

represented by the founder of Abelha, Paulino da 

Silva Barbosa, and its readership. Therefore, the 

subject of this study is the Portuguese-speaking 

ethnic groups residing in Macao at that time — 

‘Macaeneses’ and ‘Macaista’. Although both can be 

translated as ‘Ou Mun Ian’, within the Chinese-

language context of discussing Macao’s ethnic 

groups, these two terms encompass what Batalha 

defines as Tou Sang Pou Ian and what António 

defines as ‘Portuguese residents in Macao’.

A Abelha da China was launched on September 

12, 1822, and ceased publication on December 

26, 1823, after a total of 67 issues. According to 

Macau e a Sua População, 1500–2000 Aspectos 
Demográficos, Sociais e Económicos, the Chinese 

population in Macao was approximately 18,000 

in 1826. By 1830, the total population of Macao 

was around 34,000, with 30,000 being Chinese.19 

Due to the categorisation of the population data 

in the book into two main groups — Chinese and 

Christian populations, the closest available data for 

the population of Tou Sang Pou Ian and Portuguese 

residents in Macao should be the Christian 

population in April 1822, 4,315 people in total. 

They were concentrated in the Freguesia da Sé and 

Freguesia de São Lourenço, forming the primary 

readers of Abelha (see Table 1).

Parish
Male

Female Slave Total
14 and above Under 14

Sé 289 251 1,342 248 2,130

São Lourenço 256 170 1,058 236 1,720

Igreja de Santo António 59 52 301 53 465

Total 604 473 2,701 537 4,315

Table 1: Christian population of Macao in April 1822. Source: Direcção dos Serviços de Estatística e Censos, Macau e a Sua População, 1500–2000 Aspectos Demográficos, Sociais e 
Económicos, 1998, 102.
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The small Portuguese community of just over 

4,000 people constituted the distinct faction within 

Abelha. The royalist faction, led by Ouvidor (Lord 

Chancellor of the Realm) Miguel de Arriaga Brum 

da Silveira, and the constitutional faction, led by 

Major Barbosa, were the two prominent groups. 

Both parties, at different times, held control over 

the administration of Portuguese Macao, and each 

had its influence over Abelha. The 54th issue of 

the publication contains the turning point. The 

constitutional side ruled the period prior to this 

one, and the Royalist party took control of the press 

beginning with the mentioned issue.

3. OU MUN IAN  AS RHETORIC OF 

GOVERNANCE: THE CONSTRUCTION OF 

MACAENESES’ IDENTITY THROUGH ABELHA

Since the publication of his book Imagined 
Communities: Reflections on the Origin and Spread 
of Nationalism,20 Benedict Anderson has been 

criticised by some scholars for the theory in 

‘EuroAmerica-centric’ perspective.21 His concept 

of ‘Imagined Communities’, including the role of 

print media in constructing nationalism, has been 

widely adopted in the study of nationalism and the 

concepts of communication and identity. German 

scholar Hartmut Wessler, in his study on the social 

integration of ethnic minorities, suggests that mass 

media, during the process of social integration, 

may create a ‘Symbolic Community’ based on 

shared cultural values and a sense of belonging.22 

In the following discussion, the concept of media 

having a role in constructing community will be 

applied to summarise and describe the content of 

Abelha. This analysis aims to explore how Abelha 

contributes to the identity construction of the 

term ‘Macaeneses’.

From the arrival of the Portuguese in Macao in 

the 16th century until the founding period of Abelha, 

the Portuguese residents in Macao had gradually 

established a mature self-governing institution 

known as Leal Senado within the community. In 

its early days, the Leal Senado served as the highest 

autonomous authority for the Portuguese residents 

in Macao, combining judicial and administrative 

powers. However, in 1783, the Portuguese Royal 

Family issued the Providências Régias, which 

strengthened the powers of the Capitão-Geral 
(governor) and Ouvidor. This drastically reduced the 

importance of the Leal Senado.23 Influenced by the 

turbulent global political landscape of events such 

as the French Revolution in 1789 and the Spanish 

Revolution in 1820, the Portuguese Constitutional 

Assembly passed the Bases da Constituição in 1821, 

declaring the abolition of feudal privileges. In 

response to these global changes, Macao embarked 

on a constitutional movement on August 19 in 1822, 

led by Barbosa, the leader of the Constitutionalist 

party, with the aim of establishing a constitutional 

monarchy.

Fig. 2: Portrait of Miguel José de Arriaga Brum da Silveira (1776–1824), unknown 
author. Source: Wikimedia, https://pt.wikipedia.org/wiki/Ficheiro:Retrato_do_
Dr._Miguel_Jos%C3%A9_d%27Arriaga_Brum_da_Silveira_(PNM_7466).png#/
media/Ficheiro:Retrato_do_Dr._Miguel_Jos%C3%A9_d'Arriaga_Brum_da_
Silveira_(PNM_7466).png
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One month later, on September 12, 1822, 

Abelha was founded. The newspaper adopted the 

name Abelha (Bee) because the constitutionalists 

considered the press as a political tool to ‘sting’ the 

conservatives, exposing their political enemies.24 The 

inaugural statement, using the term ‘Macaeneses’, 

expressed support for the Constitutionalist party’s 

provisional government, emphasising that all 

reforms initiated by the provisional government were 

fundamentally in the interest of the ‘Macaeneses’.

How much we desire to cooperate on our part 

for the justification of a fact that put an end to 

arbitrariness, consolidated the rights and duties 

of the Citizen, installing, amidst salvos of public 

contentment and incessant cheers of legitimate 

joy, a provisional government, according to the 

general will of all the Residents […] 25

This was the first time that the term 

‘Macaeneses’ was associated in the public literature 

with the political disputes between the Macaenese 

and Portuguese residents, and an attempt was made 

to deliver an operational memory as ‘participants in 

the constitutional monarchy’.

While advocating for the constitutional 

faction, the founders of Abelha also placed 

significant importance on maintaining connections 

with the Portuguese communities in Macao and 

Portugal. The editorial of the inaugural issue of 

Abelha emphasised:

At the same time, we also aim to introduce to 

our compatriots the enthusiasm displayed by 

the people of Macao in the upheaval against 

authoritarian rule, as well as the loyalty 

and activities of the newly established wise 

Fig. 3: Allegory to the Constitution of 1822, by Domingos Sequeira, 1822. Source: National Museum of Ancient Art of Portugal, https://www.europeana.eu/item/02030/MatrizNet_
Objectos_ObjectosConsultar_aspx_IdReg_249009
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provisional government. We seek to explain 

to the people of Macao their specific rights 

and duties and, finally, point out the various 

improvements that this city can expect. These 

are our objectives. We will not overlook the 

news related to Portugal, both domestic and 

international. Furthermore, we earnestly 

request our compatriots to share your thoughts 

with us, and we hope that you will assist us in 

accomplishing our mission and lightening our 

burden.26

These contents not only clarify the local 

identity of Tou Sang Pou Ian and the Portuguese 

residents in Macao as ‘Macaeneses’ but also emphasise 

the importance of the connection with Portugal. 

Furthermore, in the editorial of the inaugural issue, 

the overthrow of the Royalist party’s power by the 

provisional Constitutional  government is defined 

as ‘patriotic action’:

The noble people who are eternally faithful 

to the country, upholders of good social order, 

their enthusiasm in this event is fully evident 

[…] The peace, tranquillity, and good order 

demonstrated by the people of Macao on 

that day will stand as an eternal monument, 

praised by generations. The lack of trust from 

the public towards the government, and the 

government’s stubbornness, even resorting to 

the means that are not only inappropriate but 

despicable to the Portuguese, to maintain its 

rule, is the primary cause (of triggering this 

event)[…] 27

Through this set of discourses, the founders of 

Abelha on the one hand governed Macao in the name 

of the ‘Macaeneses’, while also declaring allegiance 

to Portugal, and further extending the definition 

of ‘povo Macàense’ to ‘Love of the Fatherland 

(Amor da Patria)’. This identity as ‘friends of the 

fatherland (amigos da Patria)’ corresponds to 

building a composite identity value for both Macao 

and Portugal, which is recognised by both places. 

While constructing the identity of Ou Mun Ian, it 

not only distinguishes itself from other Portuguese 

but also emphasises its Patriotismo and loyalty to the 

motherland.

This composite identity value of the native 

Portuguese expressing recognition for both Macao 

and Portugal has sparked discussions among readers. 

For instance, in the 19th issue of Abelha, a letter to 

Fig. 4: Captain Guelfi’s letter in issue no.19 of Abelha, 1822. Source: National 
Library of Portugal, digitised copy number: j-11-b.
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the editor from Constantino Guelfi, the captain of 

the ship Nossa Senhora da Piedade e São José Igiguá, 

was published. In his letter, he raised four questions, 

initiating discussions: (1) Are the residents of Macao 

considered members of the Portuguese national 

family? (2) If so, are the residents of Macao obligated to 

pay taxes like those in Portugal and Brazil? (3) Do the 

residents of Macao have the right to expel government 

authorities or reform governmental institutions?

 (4) If the government has excess expenditures in 

military, civil, and religious affairs, will these expenses 

be borne by Portuguese taxpayers?28 

The editor of the newspaper later responded 

to Captain Guelfi’s letter in issue no. 20, stating 

that: ‘Residents of Macao belong to the Portuguese 

family [...] and have the same rights as all 

Portuguese citizens’.29 This response is tantamount 

to establishing the political legitimacy of composite 

identity values in the position of citizen.

Due to political environment changes, Abelha 

has been controlled by the royalists since issue no. 54. 

Although its political stance has indeed changed 

rapidly, the identity recognition of Ou Mun Ian has 

not diminished. After the royalists took over the 

operation of the newspaper, although it continued 

to criticise the constitutionalists, the identity of 

‘Macaenses’ they constructed is similar to that of the 

latter one, which is a complex identity value system 

that simultaneously identifies with both Macao and 

Portugal. Taking the example of an anonymous 

reader’s letter titled ‘Discurso do Macaista Original’ 

published in the 58th issue, the writer, from the 

perspective of ‘Macaenses’, considering political and 

social interests, expresses support for the royalists 

and categorises constitutionalists as outros.

These people, by forming cliques everywhere, 

confuse the public, take advantage of 

situations, and indulge in wanton derogation 

and defamation of dissenters. In order to 

develop their own parties, they incite trouble 

and discord in Macao society, sow discord, and 

delude themselves into thinking that they can 

solidify their organisational base through such 

means.30

The editorial published in issue no. 54 also 

pointed out that: ‘The evil actions of the rebel 

leaders who attempted to lure the people of Macao 

into committing the crimes of defying the orders of 

the Goa government mentioned in issues no. 17, 18, 

and subsequent editions of this newspaper should 

no longer be concealed.’31 From this, it can be seen 

that, starting from the 54th publication, members of 

the constitutionalist faction were described as outros, 
intending to harm the interests of ‘Macaenses’ and 

undermine the relationship between this group and 

Portugal.

Subsequently, Abelha published several letters

primarily critiquing the governance of Barbosa’s 

Constitutional government, such as the ‘DISCURSO 

do Philantropo Macaista’ published in issue no. 62 

and the serialisation of ‘Expozição dos sentimentos 

de hum Patriota’ in issues no. 60, 63, and 64. The 

content of these letters predominantly accuses 

Barbosa himself and his government of unlawful 

conduct during their administration:

No true Macanese patriot can observe without 

emotion the injustice with which Major 

Paulino da Silva Barbosa, in his Petition of 

September 26, seeks to impute to the Macanese 

people the criminal deeds of which only he 

was the author [...] The love for my homeland 

and the zeal for the honour of my Macanese 

brethren, attacked by this unjust accusation, 

compel me to raise my voice and make it 

resound to this esteemed public that the 

Macanese people never positively contributed 

to such atrocities.32
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These words not only intertwine the dual 

concepts of love for Macao and love for the nation 

but also, through the usage of expression ‘true 

Macanese patriot’, attempt to erase the action 

memory of ‘participants in the constitutional 

movement’ previously attributed to Macanese 

identity and emphasise ‘the Macanese people 

never positively contributed’. Additionally, in the 

readers’ letters section of issues no. 60 to 65, there 

were successive appearances of letters and speeches 

criticising the constitutionalists. Issue no. 64’s ‘The 

Government’s Proclamation Commending Citizens 

for Their Loyalty to the Law and to the King’ even 

defines supporting the monarchists as ‘Patriotismo’.

From the aforementioned content, it is 

evident that both the royalist and constitutionalist 

factions have imbued their partisan ideologies and 

actions into the identity of ‘Macanese’, thereby 

seeking legitimacy for their factional ideologies, 

actions, and governance. Consequently, ‘Macanese’ 

is perceived as a form of governance rhetoric in their 

eyes. It is noteworthy that regardless of whether 

the political stance is royalist or constitutionalist, 

love for Macao and love for the nation consistently 

constitute the core of identity as ‘Macanese’ in 

the newspaper Abelha, indicating that changes in 

political stance have little consistent impact on the 

identity of ‘Macanese’ for Tou Sang Pou Ian and the 

Portuguese residents in Macao at that time.

Extensive discussions surrounding the 

identity symbols of ‘Macaista’ and ‘Macaeneses’ in 

Abelha, particularly the textual exchanges between 

readers and editors, constitute significant primary 

documents for the study of identity recognition of 

Tou Sang Pou Ian and the Portuguese residents in 

Macao. These discussions underscore the enduring 

interest and research devoted to the issues of Tou 
Sang Pou Ian’s identity recognition, with intense 

debates emerging as early as the early 19th century 

in public discourse. Within the construction of 

identity recognition for Tou Sang Pou Ian and 

the Portuguese residents in Macao, the collective 

historical experiences and cultural criteria reflected 

by this group can be understood as a form of 

collective ‘one true self ’.33 Tou Sang Pou Ian utilises 

‘selves’ as the subject, delineating and defining a 

unique identity recognition within the ethnic group 

through shared historical experiences, customs, 

ethnicity, and class, among other cultural symbols, 

and thereby distinguishing ‘others’ (objects). From 

the content of Abelha, whether it be the editorials 

during the constitutionalist-dominated period or 

the appellations used during the royalist-dominated 

period after issue no. 54, both employ terms such 

as ‘Macaenses’ or ‘Macaista’ imbued with symbolic 

significance. This, on the one hand, separates 

Ou Mun Ian as the subject from other groups 

symbolising the object. On the other hand, it carries 

also implications of a localised identity recognition 

within it.

4. COMMUNITY LIFE WITH MULTIPLE 

ALLEGIANCES AND CONSTRAINTS

Abelha, founded by the constitutionalists, 

stands as a politically explicit periodical with the 

dual functions of an official gazette and a party 

newspaper. Each issue includes political information 

such as government documents, council decrees, and 

meeting records. Given that the constitutionalists, led 

by Barbosa, supported the constitutional revolution 

in Portugal in 1821 and adhered to Portugal’s liberal 

constitution, Abelha has been, from its inception, a 

public platform for political discourse, publishing 

citizens’ political opinions and anonymous letters 

as personal comments. The construction of the 

identity connotation of Ou Mun Ian by Tou Sang 
Pou Ian and the Portuguese residents in Macao, as 

demonstrated in the previously mentioned texts of 

reader letters and editor responses, is rooted in the 

public discourse space provided by Abelha.
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Those founders of Abelha not only regarded the 

newspaper as an open public space but as the official 

newspaper of the provisional Constitutionalist 

government, it could also be regarded as an 

‘extension of the regime’. The council managed 

by the constitutionalists convened several times in 

Abelha, discussing topics related to the ‘participation 

of the government’, openly summoning all citizens 

to attend meetings at the Leal Senado or express 

their personal opinions in writing. In the 51st issue 

of the newspaper, a political participation notice was 

issued, wherein the Leal Senado openly consulted 

the citizens on seven issues concerning political, 

educational, and military aspects, among others, 

and urged all citizens to respond in writing. Specific 

issues included queries regarding political matters 

such as ‘(1) whether changes should be made to the 

existing political system, and from which aspects 

such changes should be initiated’,34 or discussions on 

educational planning such as ‘(2) how to formulate 

education plans that are most closely aligned with 

the current social situation and are effective for 

students (both male and female)’.35 Additionally, 

committees were established to discuss the opinions 

expressed by citizens in written or oral form. From 

this, it is apparent that the political landscape 

during the dominance of the constitutionalists 

encouraged citizen participation and governance. 

At that juncture, Abelha stood as a publication with 

a clear political stance, offering residents an open 

platform for political discourse.

This culture of engaging readers and citizens 

in political discourse persisted until the 54th issue, 

even after both the newspaper and political power 

underwent changes. Following the ascendancy of 

the monarchists, the 58th issue featured a letter 

attributed to ‘J. J. B’, titled ‘Qual he a origem do 

Carcundismo, e o modo de o extirpar’.36 The letter 

predominantly criticised individuals who advocated 

for authoritarianism at that time, specifically those 

aligned with Miguel de Arriaga Silveira, who were 

in control of the newspaper at that period.

In an authoritarian government, each 

individual strives solely for their own survival, while 

the rulers remain indifferent and unrestrained in 

their destruction of both natural resources and the 

rights of the people.37

De facto, the internal conflicts within this 

Portuguese community based on different political 

ideologies can be seen as a form of ‘internal 

freedom’, allowing Tou Sang Pou Ian and the 

Portuguese residents to distinguish themselves 

from other ethnic groups symbolising the ‘other’. 

However, this internal freedom is established 

within the framework of numerous external 

behavioural norms.

Anderson, in his discourse on the origins 

of nationalism, posits that the emergence of 

nationalism in late 18th-century Europe demands to 

be examined within larger cultural frameworks such 

as Religious Community and Dynastic Realm.38 

The consciousness of the ‘Macaense’ ethnic 

group, as articulated by Tou Sang Pou Ian and the 

Portuguese residents, is not only evident in the overt 

political factionalism depicted in Abelha, but also 

exists within the relatively concealed macro systems 

mentioned above.

Following the enactment of Providências 
Régias, the Portuguese Royal Family and the 

Governor of Portuguese India replaced the 

predominantly local Leal Senado, becoming 

the primary authority governing the Macanese 

population. Consequently, among the Macanese 

community, there emerged a gradually reinforced 

identification with the Portuguese monarchy 

through the Ouvidor, a process elucidated in Abelha. 

The Ouvidor, Miguel de Arriaga Brum da Silveira, 

appointed by the Governor, instigated a coup 

after the arrival of the constitutionalists, leading 

to his expulsion from Macao by the Leal Senado 
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under Barbosa’s control. Subsequently, the warship 

Salamandra dispatched by Governor Joaquim 

Mourão Palha arrived in Macao in June 1823, aiding 

Miguel de Arriaga in reclaiming power.

The journal Abelha contains a total of 46 

articles, notices, and correspondence related to 

the warship Salamandra. In addition to letters 

concerning the political struggles between the 

Governor of Portuguese India and the Leal Senado, 

one document published in the 47th issue is a letter 

from the Treasurer and Superintendent (Procurador) 
of Macao to the Viceroy of Guangdong Province 

(Vice-Rei de Cantão), providing detailed reasons for the 

dispatch of the warship Salamandra to Macao by the 

Governor of Portuguese India.39 From these published 

materials in Abelha, it is evident that the Macanese 

residents were clearly threatened by the military force 

of the Governor of Portuguese India, who represented 

the Portuguese monarchy, as well as affected by the 

Ouvidor’s advocacy of Portuguese royal identity.

In addition to its political landscape, the 

Macanese population, predominantly Roman 

Catholic, adhered to shared religious norms. 

During the publication period of Abelha, Macao’s 

Christians were experiencing the pontificate of 

Pope Pius VII, as evidenced by the ‘COPIA DA 

BULLA PONTIFICIA’ (original dated January 16, 

1822) published in the 21st issue, which pertained 

to fasting and indulgences during Catholic festivals. 

Subsequent issues also featured discussions by the 

editor and the Bishop of Macao on how to adaptively 

implement the Pope’s Encyclical in Macao according 

to local circumstances.40 Moreover, the Leal Senado 

at the time often incorporated religious music as a 

primary element in celebratory events, as indicated in 

a council announcement in the 17th issue, which can 

be seen that religious practice at that time was also 

part of political life:

The Leal Senado, in furtherance of its support 

for constitutionalism and upon receiving 

uplifting news from the vessel novo paquete 

do Rio, hereby issues an announcement for 

the illumination of the city and the shotgun 

in salute on the evenings of the 5th, 6th, and 7th 

of this month. Additionally, on the morning of 

the 6th, the Te Deum will be performed at the 

Cathedral of Macao.41

In summary, based on the foundation 

provided by A Abelha da China, an analysis of 

the early 19th century reveals that the Portuguese-

descended community in Macao, self-identified as 

‘Macaeneses’ or ‘Macaista’ (whether represented 

by Tou Sang Pou Ian or the Portuguese residents), 

Fig. 5:  St. Dominic’s Church was the printing venue of Albelha,  by the Dominicans. 
St. Dominic’s Church, by George Smirnoff (1903–1947). Source: National Library 
of Portugal, digitised copy number: PI-9200-P.
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constituted an evident religious community 

with shared religious practices and observances. 

Simultaneously, they were subject to the influence 

and constraints of decrees and military forces from 

the Portuguese monarchy and its representatives. 

With the emergence of constitutionalist and 

monarchist political ideologies, combined with 

local political developments in Macao, this group 

of Ou Mun Ian found themselves constrained by 

various external forces while also needing to balance 

these forces under the banner of ‘Macaeneses’. It 

was within this complex interplay of politics and 

religion that Tou Sang Pou Ian and the Portuguese 

residents, through the public sphere created in 

Abelha, engaged in debates and discourses, thereby 

discovering, constructing, and deepening their self-

identity under the name of ‘Macaeneses’. At the 

core of this identity was an affection for Macao 

and the homeland (Portugal), demonstrating their 

connection to Macao, Portugal, and the cultural 

practice of Christians. On this basis, their political 

stance was subject to change, with internal spaces 

for free political discourse. However, this unique 

identity, whether situated in historical context or 

within the social dynamics of Macao, resembles 

Stuart Hall’s analysis of identity as continuously 

positioned within social relations shaped by history 

and culture, existing in a state of fluid positioning.42 

The impact of this community identity, found in the 

pages of Abelha from the early 19th century, remains 

difficult to conclusively determine at present.

* This article is a translation of 林玉鳳、黃曉蓉，

〈以“Macaeneses”（澳門人）之名維繫管治與建立社區

——《蜜蜂華報》再研究〉, Review of Culture (Chinese 

Edition), no. 116 (2022), 6–15. 
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