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Jean-Baptiste Maldonado SJ, a Missionary Caught Between Loyalties

to the Portuguese Padroado and the Political Ascendancy

of the Missions Etrangeres de Paris in the Siam Mission

Stefan Halikowski Smith*

INTRODUCTION

A French-speaking Fleming from Mons, whose
family infiltrated a number of religious institutions,
Jean-Baptiste Maldonado (1634-1699) may nevertheless
have been the progeny of Spanish Marrano emigrants
to the Low Countries in the second half of the 16
century. Maldonado seems to have been a name
appearing in Spanish records for some Jews who
converted after the expulsion in 1492 and came back
to their property with the hope of starting a new life.!
Later a Professor of Poetry and Rhetoric in northern
France and Belgium, as early as 1655 Maldonado
expressed his desire to serve the downtrodden in the
Indies.” Offering the General of the Jesuit Order his
name as a companion for Giovanni Filippo Marini
SJ? into the Japanese province ‘in exile’ in 1663,
Maldonado ended up spending the last twenty-six years
of his working life amongst primarily Portuguese Jesuits
in the Residence founded by that order in Ayutthaya.*
While there are important books from Jesuits such as
Tachard, Bouvet, Béze and Le Blanc on Ayutthaya
in this period, the numerous and substantial letters

of Jean-Baptiste Maldonado, although published a

* Senior Lecturer, Swansea University, United Kingdom.

Professor na Universidade de Swansea, Reino Unido.

hundred years ago, have not been translated from
Latin, nor sufficiently analysed.” Indeed, the Jesuit is
frequently confused, with both the Dominican Juan
Maldonado, who died off Cochinchina in 1599, and
on other occasions with his compatriot Father Antoine
Thomas SJ° from Namur.” Others have mistakenly
considered Maldonado Portuguese.®

The purpose, then, of this paper is threefold:
to elucidate Maldonado’s role in this important
Portuguese-speaking religious community on sensitive
issues such as the Oath of Loyalty demanded by the
Holy See from 1680; what light his biography can shed
on the functioning of St. Paul’s College in Macao, at
which he spent two important episodes of his life; and,
as a prodigious letter-writer, Maldonado’s personal
response to a very dynamic period in Siamese history.
Early conclusions suggest that Maldonado was neither
avigorous church builder like Tommaso Valguarnera,’
the founder of the first permanent Jesuit Residence in
Ayutthaya some time after 1656, nor a charismatic
anunciador bearing the Good News to new mission-
fields and rewarded with between 27,000-30,000
baptisms like Anténio de Rozério in Bengal. Rather,
Maldonado might be considered the type of clergy

‘Tudia ou Siam’, in Description de L 'Univers
by Alain M. Mallet (Paris, 1685).
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happier to work within pre-established structures,
coming to constitute the bedrock of a given Residence
after decades of faithful service.'® He was, moreover, a
prescient pragmatist, who led the Jesuit order away from
conflicts with other orders, primarily the predominantly
French Propaganda Fide-backed Missions Etranggres de
Paris (MEP), and won the warm and lasting affection
of the Siamese King Narai, escaping the worst of the
indignities heaped upon Europeans who attempted
to stay in Siam and weather the storm that was the
‘National Revolution’ of 1688. There is one great lacuna
in Maldonado’s life, which keeps us guessing: what Jean
Burnay considers the ‘mysterious’ voyage he made to
Macao on behalf of the King of Siam, departing 21
July 1684, which kept him away for up to three years."'
Otherwise, Maldonado remained a solid presence in the
Jesuit residence in Ayutthaya right up to the tail-spin
at the end of his life, which forced him to leave Siam
in 1691 on an arduous crusade across many different
lands in a bid to clear his name.

MALDONADO AND THE CHINA MISSION

Having been ordained in Douai in 1665,
Maldonado was already an old candidate for the
missions in the Orient. The historian Ugo Baldini
explains how candidates from the 26-27 age bracket
were preferred, as they had to set aside further years
of study for the mastery of Asian languages and thirty
year-olds were considered too old to begin missionary
work."”” He nevertheless managed to convince his
superiors, and set sail from Lisbon on 13 April 1666,
spending three months in Goa before sailing on, via
Batavia where he stayed a month, to Macao, where
he arrived on 29 July 1667." His stay in Batavia
was eventful, as Maldonado become embroiled in
the ongoing controversy regarding the Catholic
renegade to Calvinism, Joo Ferreira de Almeida, who
from 1663 exercised his ministry at the head of the
Protestant Portuguese community of Batavia and who
wrote various tracts explaining the decisions for his
conversion. Various Catholics fought back with their
pen, like the Reverend Father Hieronymo de Siqueira,
author of Carta apologetica em defengio da Religido
Catholica Romana contra Joio Ferreira de Almeida,

Detail of a map of the Kingdoms of Siam, Tunquin, Pegu, Ava Aracan.
in Bellin’s Le Petit Atlas Maritime (1764).
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Presidente da secta Calvinista feita em Bengulla (1670).
Maldonado seems to have written two texts in the
short time he was at Batavia denouncing the doctrines
of Ferreira de Almeida. The first was in French, and
the second translated from Latin into Portuguese
by Maldonado’s Dominican travel companion Friar
Manuel de Santa Teresa as Dialogo Rustico e Pastoril,
entre o Cura de hua aldea ¢ hum Pastor de overlhas,
tocante o verdadeiro, puro e legitimo modo de como o
Deus nosso Senhor havemos de server, e assi infalivelmente
conseguir, e deancar a vida, gloria e bemaventuranga
eternal. Comprehendendo as razoes do muy Reverendo e
Docto Padre Jodo Bautista Maldonado, Religioso professo
da Companbhia de Jesus, e Missionario Apostolico, contra
as de Jodo Ferreira A. D’Almeida, Ministro ou Predicante
Calvinista (Batavia, c. 1700)." Such texts immediately
brought Maldonado to the attention of the Dutch
Governor General Joan Maetsuycker, who retaliated
by expelling Maldonado and his colleagues summarily
from the city.

Maldonado moved on to Macao, where he spent
the next few years editing the cartas annuas for the
Province of Japan in 1668, 1670 and 1672." In one
of his letters, dated 10 December 1671, he comments
on the return of the Manuel de Saldanha mission from
Peking to Macao, a mission which had attempted to
broker a relaxation of the Manchu strangle-hold over
Macao and its trading activities following what the
historian Charles Boxer has summed up as ‘years of
crisis’.'* While the historian Jean Burnay advances the
date of 1673 for Maldonado’s move to Siam, he was
writing letters on ‘I'Etat politique de la Chine’ as late
as 24 April 1675, suggesting he may still have been in
Macao."” An unlikely party to take an interest in the
Chinese Confucian rites controversy, the Archbishop
of Cambrai may well have been inspired by letters on
the topic sent from Maldonado to his brother working
under the Archbishop. Maldonado may have been one
of those many missionaries who could only dream of
entering China, that ‘dessert’ (postre) as Friar Pedro de
Ayaro called it, of any missionary career.® In 1686,
the influential Jesuit at the Celestial court, Ferdinand
Verbiest,"” complained to the General about the long-
standing practice of the Province of Japan of deliberately
retaining missionaries in Macao sent from Europe
specifically for the China enterprise, suggesting that
the Vice-Province of China be raised to a full province
so as to counteract this deliberately political ploy to
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minimise the activity and importance of the China
mission-field.?* Instead, Maldonado, like many others,
was sent to secondary mission-fields like Ayutthaya.
While one of Maldonado’s biographers unfairly
considers this a disappointing posting, writing of ‘la
drida cristiandad de Sian’, the kingdom could boast an
established and important Residence since 1656 and
was in many ways a magnet in the ‘Sinic archipelago’.”!
The Jesuits were the main Christian presence in
Ayutthaya in the second half of the 17* century, and
an integral part of the interface between the Siamese
court and the substantial European presence in that
river-state. Jesuit superiors were on occasion headmen
of the Portuguese bandel, or settlement, and the clergy
on occasion served as translators to the King, doctors
to members of the royal family, and civil engineers
busy with waterworks and improving the fortifications
of the city. They established a college, the College of
Sao Salvador in 1656, ministered to the needy in both
prisons and on the battle-field, and, following the
model of Pedro Claver, manumitted slaves and those

Siamese embassy to Louis XIV in 1686, by Nicolas ITT de Larmessin.
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trapped in debt.” Although challenged by the Missions
Etrangéres de Paris, who established their base in the
same city from 1662, and who ultimately persuaded
the authorities in Rome to invest greater authority in
their Vicars Apostolic, the Jesuits continued to benefit
from both the Portuguese and French king’s favour
and survive the events that constituted the Siamese
‘national revolution’ of 1688 more easily.” From
1656 the Jesuits, unlike other orders, constituted a
fixed mission in Siam, under the inspiring direction of
Tommaso Valguarnera, head of the church in Siam on
two separate occasions (1654-1671, 1675-1677).% The
Jesuit Residence and College came to attract ‘floating
clergy’ from across the ‘Sinic archipelago’, proving
a valuable way station en route to the highly prized
China mission-field.” Individuals made their way
from as far afield as Macao to receive ‘holy orders’ for
the priesthood in Siam, whilst failing missions such
as that in Cochinchina in the mid-1660s bailed out
to take refuge in Siam.?

The second chapter of Maldonado’s engagement
with the China mission revolves around the ‘mysterious’
mission of 1684. This was mysterious, given that
in the key letter sent the
day prior to his departure,
Maldonado refers only
to ‘matters [previously]
mentioned’ (pro expedienis
quibusdam negotiis).*” It
might be assumed that
Maldonado was transported
with the returning Lopes
Vaz de Siqueira mission
following his diplomatic
visit to Ayutthaya.?®
Certainly, the dates would
seem to coincide: Pero Vaz
de Siqueira was writing
letters from Siam on 24
June 1684, and once
again, this time from
Macao, on 18 November
1684.%° Maldonado’s 1684
voyage, however, unlike
Siqueira’s, did not arrive
at its destination; it was
thrown onto the coast of
Cochinchina as a result




Map of Ayuttaya by Jean de Courtalin de Maguellon, 1686.

of bad weather, as happened on another occasion to
Fontaney, Bouvet, Visdelou and Gerbillon in July
1686.%" This may then have been one of the ships
returning in Siqueira’s fleet; in his Macanese letter of 18
November, Siqueira explains how he had also wanted
to go to Cochinchina on a ‘second Embassy’ as per his
orders, but that he missed the monsoon. However,
Siqueira speaks of no lost ships and on his journey into
Siam appears to have travelled in a solitary vessel.*”
D. Mauricio thinks that Maldonado was
dispatched to negotiate with the Chinese authorities,
and was sent as a Siamese ambassador as far as the
court at Peking between 1685-1687.%° Certainly,
Maldonado’s letter of 20 July 1684 dwells largely on
recent embassies to the Chinese emperor. D. Mauricio’s
implicit supposition is that the Siamese king was keen to
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emulate the Celestial Emperor, inviting a team of Jesuit
scientists to construct an Astronomical Academy similar
to that set up in Peking. They arrived in the Kingdom
on 27 September 1687 and were accommodated in the
Jesuit Residence in Lopburi. Maldonado, moreover,
is described by the historian Vongsuravatana as an
‘enthusiastic collaborator of the Jesuit mathematicians
from France’.’® However, it remains a fact that
Maldonado did not accompany the mathematician and
his good friend Antoine Thomas on the first leg of the
journey to China, since the latter was already writing
letters from Macao dated 27 February 1684, nor on the
second leg, which was led by Claudio Filippo Grimaldi
§J,%° who arrived in Macao on 15 August 1685 to lead
Thomas’ party to Peking and which does not name
individual members of the party.* In any case, we have a
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letter from Maldonado from Macao dated 4 November
1685, and we know that Antoine Thomas arrived in
Peking on 8 November.?” Diplomatic journeys between
the two cities lasted six months in the case of Manuel
de Saldanha in 1670, and four months in the case of
the Goyer-De Keyser embassy of 1656, so there is no
chance Maldonado went with Thomas’s party.*®

Another possibility is that Maldonado travelled
to Macao with the Franciscan Bishop Bernardino della
Chiesa, who fulfilled his original plan to go to China
by persuading the Siamese king to provide him with
money, clothes, food and even transportation.”” But
again the dates do not quite coincide: Della Chiesa’s
ship landed in Canton on 27 August 1684, and did not
stop in Cochinchina.®’ Another letter details the party
that travelled with Della Chiesa, specifically Fathers da
Lionessa and Nicolai.*!

Most likely however, Maldonado travelled in a
‘boat of that realm (Siam)’ captained by one Joseph
Cardoso, known to Della Chiesa and his companion
Basilio Brollo da Gemona. He was reported to have
left Siam the year prior to a letter Brollo sent to the
Cardinals of the Sacred Congregation dated 6 October
1685, but ‘through misadventure carried on to the
Cochinchinese coast, where he was forced to spend
the winter’. The rest of the letter dwells on the abuses
recorded in the administration of the sacraments by a
certain ‘M. Goussaint’ (almost certainly M. Toussaint
Ferét MEP) ministering in the port of Fumoy, who
apparently took money for absolutions.*

This is the best course that we can plot regarding
Maldonado’s ‘mysterious’ mission to China. We know,
however, that he was back in Ayutthaya by the time of
the Jesuit astronomers’ visit to Ayutthaya in September
1687.%4

THE OATH OF ALLEGIANCE

In the Ayutthayan mission, alongside prosaic
tasks like delivering marriage certificates, Maldonado
helped filter manuscripts that his confréres in the China
mission-field wanted to see published back home
in Europe through the relevant channels and into
departing vessels.* He kept contacts with the most
reliable letter-deliverers in the VOC at Batavia, like the
preacher Theodorus Sas.” His network of informants
was massive, and kept him abreast of affairs in China
and the conflicts between the orders there.* Otherwise,

Revista de Cultura « 34 « 2010

he prepared the ground for Constantine Phaulkon’s
‘abjuration’ of Protestantism, which was actually carried
out by his fellow Belgian Father Antoine Thomas on
2 May 1682, and remained on good terms with King
Narai’s favourite.*” Tachard wrote that ‘he [Phaulkon]
always had much sympathy’ towards Maldonado.*®
It is through Maldonado’s letters that a lot is known
about this man and his origins, including his father’s
name, Gerakis, and Maldonado remained sufhiciently
close to him throughout the stormy events of 1688 to
understand his overtures to the French and the limits
to his strategy.”

Scholars such as Vongsuravatana call him the
‘lynchpin’ (cheville ouvriére) of the mission in this period,
ata time when the other established Jesuit in Ayutthaya,
Emmanuel Suarez (or Soares), following Valguarnera’s
death named the Superior of the Residence and an old
hand who had spent more than thirty years of his life
in Siam from the time of the Makassar diaspora, was
increasingly ‘enfeebled’ (affaibli). Soares, for example,
simply followed Maldonado’s lead on the controversial
political relationship with the MED, one of the very
first to agree to the Oath of Loyalty, a signed oath with
respect to ‘all the orders that are proclaimed by the
Holy Congregation in Rome’, an instruction from the
Holy See issued in 1680.° A number of contemporary
observers actually refer to Maldonado as the Superior
of the Jesuit mission, reflecting the de facro distribution
of power rather than its letter.”!

Maldonado also won the good favour of the
Siamese King Narai, with whom he seems to have
formed a filial relationship. Like his Belgian confrére,
Antoine Thomas, who assiduously studied ‘the Talapoin
sect’ during his stay in Ayutthaya between September
1681 and some time in late 1682, Maldonado seems to
have appreciated the wisdom in accommodating to the
political establishment in Siam rather than following
the belligerent injunctions of other contemporary
church authors like Father Paulo da Trindade, who
called for a ‘most fierce’ spiritual war on ‘Oriental
idolatry’ so as to ‘despoil it of its raiments and rich
jewels, wreck many of its houses, prohibit its feasts,
stop its ceremonies, banish its priests, deprive them of
their vast income, and deliver them from their power
many thousands of souls’.> He was enough of a realist
to chastise Bénigne Vachet MEP for having encouraged
the French court to believe in Narai’s conversion.”” In
the proceedings of a reception in ‘Levau’ (Lopburi), for



example, Maldonado was given a large, golden crucifix
‘in recognition of the good services that he had rendered
[the King] the previous year in Macao’.>*

But entering the 1680s, the political circumstances
surrounding the Jesuit presence in Ayutthaya became
more complicated. Maldonado himself fell under
scrutiny concerning his loyalty to the Padroado, the
‘Crown Patronage’ or international jurisdictional
primacy attributed the Portuguese Crown over
territories conceded it by the papacy in an agreement
hammered out through a series of papal bulls issued
between 1452 and 1514.% At first, Maldonado had
proven very loyal to the Portuguese and a strong
support to his old confrére Manuel Soares®® Maldonado’s
early historical work Palmae Valentinae, seu valentiana
victrius armis philippi quart Regis catholic, joannis
austriaci felicibus auspiciis ab obsidione gallorum liberate,
published by J. Boucher in 1660, was essentially an
apologia for the remarkable victory of the Spanish army
led by Juan José de Austria and Louis II of Bourbon
over the French forces besieging the city.”” Maldonado’s
early friend, Jean de Haynin®®, described him in 1675
as ‘horrendus hostis Gallorun’, a terrible enemy of the
French, and in the letter of 16 November 1681, it can
be seen that Maldonado was actively contemplating
‘the measures needed to keep the tempest that the
prospective visit of Father Pallu represents at arms’
length’ (rempestatem, quae cum adventuro D. Francisco
Pallu timeri potest).”® In 1682 he wrote to Charles de
Noyelle,* who had succeeded Oliva as Superior of the
Jesuit Order, ‘Aspera sunt tempora’ (the times are harsh).
Here we are actively caught between the hammer and
the anvil, assailed on one side by the decrees of the
Sacred Congregation, and on the other by the edicts
of Portugal’.®' Maldonado here shows that he was fully
aware of political developments back home in Europe,
and the instruction given by the General of the Jesuit
Order, G. P. Oliva® on 26 June 1680 that the Society
preach the said ‘sermon’ of obedience as stipulated from
Rome on 29 January 1680. However, like Marcel Le
Blanc,® Maldonado must have found it very difficult
to deal with this threat from fellow Frenchmen.®

The flashpoint issue in the subsequent unrolling
of events was Maldonado’s decision to sign the oath
of allegiance, given the way the winds of fortune were
blowing around 1681. This was a signed document of
10 October 1681, although historians rely on letters
from Constantine Phaulkon in 1684 and Louis Laneau
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in 1685 to testify to the fact that this oath was formally
taken.® A fuller version of the oath (Formula Juramenti)
was included in Constantine Phaulkon’s letter of 1688
together with a ‘Brief Abstract of the Essential Terms of
the Oath’; it can be consulted in the Centre des Archives
Diplomatiques de la Courneuve in France.® A number
of problems continue to surround this document,
however. Firstly, it discredits existing historical opinion
that the text of the oath was only brought by Bishop
Frangois Pallu on his third visit to Siam in July 1682.¢
Secondly, there is the lingering resistance to the French
Apostolic Vicars from within Jesuit ranks in Siam. From
the original signed document of 1681 we can appreciate
that this concession was not a lone decision on the part
of Maldonado: the deed was co-signed by his colleague
Suarez, Antoine Thomas and Dominicus Alvarez. We
know from another source that “Thomas ... spared
nothing to persuade Mgr. de Metellopolis (i.e. Louis
Laneau) to write to the Holy See to say that he was
satisfied with the obedience of the Fathers’ following
this declaration.®® It seems the community of Siamese
Jesuits wanted to pre-empt Pallu’s arrival and openly
assert their cooperation, rather than resistance. It is
unlikely, but also possible that although the document
reproduced here held ‘beta’ status, an acknowledgement
or ratification from a higher authority was still needed.
In any case, the 1681 oath as signed by the Jesuits was
followed shortly afterwards by a similar statement from
some members of the Franciscan order, who issued
a carefully worded Serment de Fidelité aux Vicaires
Apostoliques to their followers.®” In this dispute, the
Dominicans in Siam also deferred to the lead taken by
the Jesuits there. As Béze writes:
By asking the Jesuits to take the oath of allegiance
[to the French Vicars] in priority to them ...
they added it was only right and proper for the
Jesuits to lead the way by reason of the influence
they enjoyed both in court circles and with the
masses, as this influence rendered them better
able both to gain approval for those who took the
oath and to obtain remission of the threatened
sanctions.”’
Although the oath had been signed, the Franciscan
Giovan Battista Morelli reported that ‘all in all ewenty-
four [clergy] abstained from swearing the oath and
abandoned all their daily tasks of being missionaries’,
most likely in response to the Viceroy Tavora’s letter of
28 April 1682 from Goa ordering all priests that fell
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under Padroado jurisdiction not to preach the sermon
of obedience.” In light of Tévora’s letter, Maldonado
felt obliged to renounce the Oath in a personal letter
to Father Pallu bearing five carefully stipulated points.
These were:
1. We have been prevented by the Prince of
Portugal, since he defends his Crown Patronage
in these mission fields of the Orient from the
Pope, from obeying external bishops, and those
who are opposed to them have announced very
great penalties; to be sure, the loss of goods, and
the infamous reputation of rebels.
2. [Thus] it suits us in the Portuguese colony, that
the Portuguese prefect should govern alongside
the Episcopal Bishop of Malacca, actually
resident here according to the will of the King
of Siam, in accordance with a safe pass.
3. The laws of the Kingdom of Siam hold that
one nation alone should not dominate over
another.
4. There would be a great tumult and scandal,
if in that Portuguese colony one individual were
to rise up against another, and if the people saw
that, namely that there was resistance to he who
is publicly considered Pro-Bishop, having read
his letters [decrees].
5. Your Illustrious Lordship can easily imagine
the very great disturbance to people’s consciences
if that were to happen. Having described this, we
proclaim in the presence of God, that we have
always been and always will be most obedient
to the Holy See. In fact, as regards the actual
situation, it seems to be clearly necessary to ask
Your illustrious Lordship to delay the execution
of what is to be decreed until the reasons given
are noted by the Supreme Pontifex, the most just
judge of all, at whose feet we prostrate ourselves
most humbly.”
On 21 and 31 December 1684 Mgr. Della Chiesa
advised Rome that he would dispense with the
controversial ‘sermon’ in order to avoid the ruin of the
China mission, and permitted those priests who refused
to swear the Oath of Allegiance the right to continue
with their priestly ministry.”” Some members of the
Jesuit community continued to hold out for more
while the row as to who possessed authority over the

Map of Menam River by Engelbert Kaempfer, History of Japan, 1728.
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mission-fields of the Orient continued to rumble. As
late as 1685, as reported by Bouvet, the Jesuits held
on to the contradictions implicit in what Silva Rego
has called the problem of ‘double jurisdiction” (dupla
Jurisdigdo) arguing that: ‘although they recognised the
authority of the Vicars Apostolic over other nations,
they were in this case exempt from their jurisdiction
and dependent only on the Bishop of Malacca and the
Archbishop of Goa, as they always have been’.”

On Maldonado’s return from Macao around
1687, however, Portuguese voices started to demand his
resignation because of his perceived act of treachery.”
The issue of Maldonado’s loyalties came to a head
when, with the acquiescence of Soares, Maldonado
refused a lay priest, Friar Sylvestre, the opportunity of
proclaiming in church ‘a regulation of the Inquisition in
Goa’. Silvestre complained to Goa and Goa put pressure
on Macao to recall these two priests.”* We would do well
to recall how sensitive the archbishopric in Goa must
have felt on the topic of Padroado priests conniving with
the French in the wake of the humiliating Matteo de
Castro affair, whereby a Goan prelate had accepted the
Vicariate of Idalcan in 1637—a terrible case of biting
the hand that had hitherto fed this particular priest.”
At any rate, the Viceroy and the Inquisition ended
up issuing a ban dated 22 August 1691 summoning
Maldonado for trial in Goa.

Silvestre was not the only Padroado dichard
remonstrating in Ayutthaya against the compliant
members of the Jesuit and Dominican orders there. One
Augustinian by the name of Pedro Martyr seems to have
been both particularly confrontational and ambitious.
Once appointed ‘Vicar and Commissioner of the
Sacred Office for the Portuguese’, he wrote a letter to
Pere de la Chaise, the Sun King Louis XIV’s confessor,
complaining of the ‘perverse and unprincipled new
missionaries (i.e. the MEP), who are the cause of 4,000-
5,000 abstentions from the Sacraments’.”® Martyr took
the oath of submission from Laneau’s hand, but then
retracted it, arguing that ‘he was intimidated into taking
it’, for which Laneau suspended him ‘with penalties to
be incurred for violating [that suspension].””” From this
correspondence, we learn that the Dominicans, who had
previously taken the Jesuit side of things with respect
to the Oath of Submission, now started to denounce
their Jesuit co-religionists. The Jesuits were unable to go
about their business, such as burying the deceased Luiz
Madre de Deus, a Philippine Franciscan originally from
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Spain who had been working at the French College
since 1670, but also won fame as a medical specialist
whom the King of Cambodia was keen to appropriate.
He died after being brought in chains by ship to the
capital during the court revolution, where he was
imprisoned, and expired following mistreatment on 23
September 1689.%° In his letter, Laneau was sympathetic
to the Jesuit predicament, but Maldonado was helped
more by being kept informed of developments in Goa
and at Rome via friends in Goa, a confrére in China and
by Bernardino Della Chiesa, Bishop of Argolis, whom
he got to know during this Franciscan’s passage through
Siam in the period 1682-1684."

Following the visit of a Siamese embassy to the
Vatican over Christmas 1688 and New Year 1689,
and the country reports which accompanied it, the
Propaganda started to realise that its Oath of Allegiance
had created more division than unity in the East, with
Iberian powers intent on maintaining their historic
privileges there.® This at least is how Donald Lach
and Edwin Van Kley read the scenario.®® But King
Louis XIV also felt strongly that he should appoint
the missionaries he was sending to South-East Asia
rather than leave it to Rome. He expressly forbade
the French Jesuits who came out with Chaumont’s
Embassy in 1685, and again with La Loubere in 1687,
from taking the oath drawn up by the Propaganda.®
The Holy See intervened and on 23 November 1688
abolished the Oath of Allegiance for Augustinian,
Dominican and Franciscan orders of the Spanish
Patronato Real, the privileges originally conceded to
the rulers of Castile via the bull Universalis ecclesiae on
28 July 1508. For some time already, the Spanish ruler
had refused the indispensable subsidies for the lives of
missionaries operating in the East. After meeting with
the Jesuit diplomat Guy Tachard SJ*, the Commission
for the East Indies repealed the requirement that the
missionaries of Siam, Cochinchina, Tonkin and China
should take the Oath of Obedience to the Vicars
Apostolic, and the Jesuit General was invited to send
four members of the Society to replace those recalled. In
France, the breach was healed by a convention of sixteen
articles concluded between representatives of Jesuits
and the Paris seminary and signed on 13 March 1689.
By this convention, the Jesuits agreed to recognise the
authority of the Vicars Apostolic in Indochina and to
work with them to end the schism dividing Christians
in Tonkin and Cochinchina. The Portuguese however
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were left out of both of these important reconciliations,
remaining thus at odds with both the Papacy and the
French priests of the MEP®¢

FLIGHT FROM SIAM

In the midst of the escalating conflict, Maldonado
remained charitable to the French, particularly
after the fall of Constantine Phaulkon in 1688 and
the subsequent imprisonment and disgrace of the
MEP missionaries left in Ayutthaya. Of these events
Maldonado provides a very informative account.
In one document, for example, Maldonado reports
how the ‘rage (furor) of the Siamese found vent in
imprisonment, blows, defilement, and every form
of insult, indignity (ad omnem ignominiam conjectas)
which was levelled against the French’.¥” In another, he
expresses surprise at being allowed to go free following
the convocation of a tribunal which at the same time
reduced Mgr. de Metellopolis to the cangue (a kind
of pillory), chained at the neck and kept in solitary
confinement.®® The historian Van der Cruysse believes
that this was because Maldonado was considered
Portuguese.®” In a third document, Maldonado wrote to
Rome that the recently converted Peguans and Siamese
almost all apostatised.”

Meanwhile, the Jesuit Visitor to the Province of
Japan Francisco de Nogueira wrote to Manuel Soares
from Macao, 13 January 1691, concerning the steps
he wanted to see taken in Siam regarding the Jesuit
Residence there and its occupants.”’ He sent Father
Aleixo Coelho to Siam as Visitor, responsible for Siam,
Cambodia and Cochinchina. We know relatively little
of Coelho, who was described by Laneau as ‘one of the
most serious men I have met in the Indies’ (/un des
hommes les plus graves que j'ai connu dans les Indes).”
Coelho arrived in Siam at the end of March 1691.”
According to his instructions, he replaced Maldonado
at the head of the mission by the young Antdnio Dias,
and took steps to bring Maldonado back to Macao
(Soares meanwhile was excused as too old and infirm).%
Without awaiting the concrete results of his command,
Coelho then left for Cambodia accompanied by Father
José Pires S], destined for Tonkin.”

Bishop Louis Laneau saw in Coelho’s measures
a challenge to his authority and told Maldonado to
go to Rome to exonerate himself. Laneau remained
deaf to the measured protests of Dias.”® First of all
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Laneau contemplated sending Maldonado overland
to Tennasserim, from where, as Friar Domingo
Navarrete OP explains, ‘here are always vessels to go
over to Coromandel, Bengala and other Parts; this
is a convenient way for those that have not much
baggage’.”” The route, however, was barred to him
following Siamese connivance with the Portuguese.
Finally, it was decided to send him via Manila. He
travelled on a junk of the King of Siam departing 30
August 1691, armed with a travel stipend (viatique)
and with letters from Laneau for the Propaganda, for
the Préposé Général de la Compagnie and for Father
Cloche, Maitre Général des Dominicains.”®

Maldonado, Burnay argues, wanted to go to
Rome himself to clear his name before the Propaganda.
But the junk only got as far as Melaka, whence
Maldonado travelled to India.”” According to the
Anecdotes orientales, M. de la Vigne, Procurator for
the MEP at Pondicherry, wrote on 7 September and
16 October 1692 that Maldonado was ‘here’ i.e. in
Pondicherry.'® Maldonado almost certainly discussed
his situation with Guy Tachard, SJ who was there at
the time. The city, however, was seized by the Dutch
in September 1693, and many of the men of the
cloth deported. Maldonado was lucky to escape to the
Portuguese community of Gudalur (Porto Novo), from
where he wrote to La Vigne that his efforts to go further
had failed, and that he was trying to gain Europe via
Manila and that he hoped to embark in October.'”! But
he gave up on this unlikely project and can be found
in S. Tomé de Meliapur on 16 May 1694, a city under
the fellow Jesuit Bishop Gaspar Afonso Alvares'® and
where, according to a letter from Ferreux dated 1717, he
held a conversation with M. de la Vigne.'® According
to this same letter, Maldonado had decided to go back
to Macao ‘having come to an agreement with the
Fathers’. This in effect was his journey: he proceeded
via Melaka. He arrived in Macao on 15 August 1694,
where he stayed for a little less than 18 months.'™
Here he rewrote his [/lustre certamen, an account of the
glorious end of the second ‘Francis Xavier’ Saint Jodo
de Brito SJ,'® martyred in Marava on 4 February 1693,
at a time when Maldonado was in India.'%

The Illustre certamen is an extremely rare work.'"’”
It is above all a historical work where the author removes
himself and his ideas from the text, but it was clearly a
reflective time for Maldonado in which he wanted to
compare his life’s trials with those of fellow missionaries
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working in the Indies. There were yawning differences
between the two men, to be sure. Maldonado seems
to have been a far more balanced and I would suggest
less ‘radicalised’ missionary than de Brito; neither an
ascetic nor courageous enough to willingly sacrifice
his life for his religious cause. We do not know for
sure if Maldonado and Brito ever met, though P. A.
Sauliére wrote a novel, Red Sand (Madura 1947), which
imagines that the two men met at the end of July 1691.
Butin July 1691 Maldonado was in Siam, and as far as
we know the last journey of Brito to Pondicherry took
place in September 1691."%

It cannot have been a time of complete reclusion,
for in Macao Maldonado continued to receive
correspondence from his confréres informing him of
the running battles between the MEP and Jesuits in the
China mission-field. Alessandro Ciceri,'” for example,
a Milanese Jesuit who had been consecrated Bishop
of Nanjing in 1696, decried the ‘incredible excesses’
committed by the French at the court of the Celestial
Emperor, intimating to Maldonado that they had
brought ‘perpetual infamy to the Society, perturbation
and danger to the whole mission, scandal to Christians
and heathens, and discredit to the missionaries and the
Holy Faith’.'"

Having redeemed himself in the eyes of the
Portuguese authorities through his hagiography of de
Brito, and his personal submission to the College at
Macao, Maldonado was assigned the post as Superior of
the Mission in Cambodia. He was allowed to set sail for
Siam in 1696 with his confrére and Portuguese watchdog,
Father Joao de Bastos (sometimes written Basto).'"
Here he celebrated a mass during the Holy Week, before
moving on to Cambodia shortly afterwards, where there
had long been a perceived shortage of Jesuits.''> Indeed,
Maldonado had apparently submitted a number of
requests to the Bishop that missionaries be sent there,
perhaps in a bid to rival the aggressive missionary
ambitions of the M. E. P in that mission-field. Pere
Lenoir MEP was sent towards the end of 1680, followed
by Pére Jean Genoud MEP and Pére Luis de Madre de
Deus, who had gone to Lauwek in 1682 with a letter
from the Phraklang (or Chief Minister) of Siam to carry
the mission to Cambodia.'”® Here they were offered
considerable privileges by the ministers of the prince,
as recorded in a note by Mgr. Laneau dated 1682.'
The mission had ultimately foundered following the
violence and destruction wrought by a Vietnamese



military expedition, so now it was Maldonado’s turn
to see what he could make of a chequered mission
racked by isolation, unruly flocks of Japanese trading
families, and running battles between the ‘old families’
congregated in rival parishes.'”® Unfortunately, we have
little more than his name, which appears repeatedly in a
catalogue of priests serving the Company of Jesus in the
‘Prouincia Japponica’."'® While Burnay has Maldonado’s
death taking place on his voyage to Cambodia, more
reputable sources affirm that he died on 5 August 1699,
that is, after three years in Thonol, on the outskirts of
Phnom Penh, when he was immediately replaced by
Father de Bastos."” But high tensions in this mission-
field, culminating in the murder of a Father Miguel
Dono at the hands of three local Christians in January
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