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Although identified and inventoried, the 
documentation named Jesuítas na Ásia from the 
National Library of the Ajuda Palace (Biblioteca 
Nacional do Palácio da ajuda) in Lisbon, as well as 
the ARSI Jap. sin. series from the archivum Romano 
societatis iesu in Rome, continue to reveal a wealth of 
new documents, that, if studied in detail, contribute 
to a broadening, and at times, as a prompt for more 
questions with regard to the ‘multinational’ network 
by the Society of Jesus, from the economical as well as 
the spiritual and intellectual point of view. 

One of the most meaningful aspects of the 
Society is the way it was organised, when analysed 
from an economic point of view. Particularly during 
the 16th and 17th

 
centuries, the financing of each of its 

multiple missions in Asia, as a part of the Padroado, was 
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interrelated in a complex web of financial operations, 
thus creating a true global network for the Jesuits.

The first example that clearly comes to mind is 
without a doubt the case of India, and in particular the 
city of Bassein, the ‘Northern Capital’, in the Gujarat/
Maharashtra region, with fertile and rich lands in 
which the system of donations, privileges and fiscal 
rents from the villages undertaken by the Portuguese 
Crown together with contributions from the Pope—as 
well as donations from private individuals to the Jesuits 
(from 1548 onwards)—allowed them to reach a level 
of wealth that was well above the other religious orders. 
In particular, the Jesuits had many more resources than 
the Franciscan orders. This strong economic foundation 
allowed the Jesuits to play a very important role in 
India, as well as in Macao, particularly in the 17th 

century, by defending the territories under Portuguese 
administration—Bassein, for instance—through the 
recruitment of soldiers or the repair of fortresses.1

 
It 

also allowed them to finance their Asian expansion.2

Indeed, it is interesting to realise that 
the Jesuit mission in Japan, which required 
considerable funds due to the different tasks 
of religious conversion, and the various 
kinds of diplomatic contacts at stake, 
among other reasons, was financed in 
the 16th

 
century by Bassein, although 

in the 16th
 
century different sovereigns 

(D. João III, D. Sebastião, and Filipe 

‘Christian Martyrs of Nagasaki’, detail. School of Giovanni Niccolò, Japan, 1612, 
Ciesa del Gesù, Rome.
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II of Spain/Ist
 
of Portugal) 

supported the Japanese 
mission through generous 
donations, providing various 
sums of money diverted 
not only from Bassein but 
from the rents on the Indian 
Mumbai Archipelago, in 

particular from the Salcete Island.3

During the 1570s, as we can assess by the sumário 
de todos os Colégios e Casas, Residências e Pessoas, Rendas 
e Gastos que tem a Provincia da Companhia na india 
(1587) the Jesuits themselves started to collect the rents 
of the caçabés from Caranja in 1571 (500 pardaus, a 
part of its rent) from Ponvém/Poinser (1575, 700 
pardaus), from Condotim (1578, 500 pardaus),4 from 
Mulgão (1585, 1000 pardaus), joined by the rents from 
Sargi/u (200 pardaus), from Mori (200 pardaus), and 
from Curlem (400 pardaus),5 all for the financing of 
the Japanese mission. 

In the beginning of the 17th
 
century, the Society 

of Jesus saw the addition of the rents from the very 
wealthy caçabé from Maim, on Salcete Island. This 
caçabé, that possessed a Customs Office, was a donation 
from the foreiro Jorge Borges as long as the Goa College 
was in debt, under the condition that it would remain 
in the seminar of the three provinces of Goa, Malabar 
and Japan.6

This strong financial effort to support the 
Japanese mission did not prevent the appearance of a 
creeping financial crisis at the end of the 16th

 
and the 

beginning of the 17th
 
century.7

 
If we go back to the end 

of the 16th century, authors such as Helena Rodrigues, 
who calculated the budget of the mission in 1586, 
point out that the sum of all income (including the 
values of the royal and private donations, the rents 
from the villages of Bassein and property taxes of some 
houses in Macao as well as the benefits of investments 
in the silk trade and customs duties from the port of 
Nagasaki) was a total of 5,325 cruzados, while the 
sum of the expenses, including the loading of ships, 
freights, books and liturgical vestments, food supplies 
for the missions, trips and various travel expenses for 
the missionaries (including the Vice-Provincial and the 
Superiors General), the decoration of the churches, 
diplomatic gifts, and the expenses of the houses of the 
mission located at Miyako (kyoto) in Honshû, Bungo 
and Omura in kyûshû and Ximo (Shikoku),8  altogether 

added up to a total of 6,354 cruzados. Therefore in those 
years there was a deficit of 1,029 cruzados that, although 
it was not very high, apparently tended to increase in 
the subsequent years, with the frequent suspension of 
the Kurofune trade between Macao and Japan, from 
1573 to 1618, although the communications continued 
after 1618.9

However, we need to highlight the fact that 
these budgets from the Jesuits must be viewed with 
caution: it is possible that other sources of income 
were not logged and that this portrayal of the financial 
difficulties afflicting the mission was also part of a 
rhetorical posture by the Jesuits in order to show 
how commendable was the effort of the ‘Ignatius 
Order’ towards the religious conversion in a complex 
international situation.10 It is relevant to consider that, 
for instance, it is well known that there were additional 
donations undertaken by private people who were part 
of the Japanese mission. The case of Luís de Almeida 
(1556) is still a good example.11

In any case, it became necessary to find other 
sources of funding. One of them was the contributions 
of the Portuguese merchants that, starting in 1544, 
began to explore, from their Goa and Malacca 
outposts, the profitable trade in Chinese silk, which 
they exchanged for Japanese silver, therefore becoming 
intermediaries in the traditional commercial exchanges 
between China and Japan (that had been growing since 
the tenbun period, 1532-1555),12 thanks to, among 
other reasons, the development of mining activities in 
Japan, and to the growing need of China for silver.13 
This development of Portuguese trade led to an 
inevitable strengthening of ties between merchants and 
missionaries that exchanged reciprocal services. In some 
cases the services were limited to financial exchanges, 
although we cannot rule out the possibility that other 
kinds of exchanges also took place. For example, 
some evidence shows that the wealthy captains of the 
ships supported the missionaries on several occasions 
in the early period, apparently without any material 
compensation: a letter of Father Baltasar Gago, written 
in Hirado in 1555, lets us know that for six years 
Captain Duarte da Gama, who was sailing along the 
Japanese coast, helped the Jesuit priests with supplies 
and almsgiving.14

Western traders and missionaries in Japan, mid-17th century Japanese namban 
screen, detail (Idemitsu Museum of Arts, Tokyo).

 Moreover, in terms of their participation in trade, 
the Jesuits (in spite of the interdiction by the Catholic 
Church)15

 
managed to solve the problem and soon 

they were negotiating favourable conditions for their 

commercial transactions in Japan, which they started to 
develop around 1549. Of these, we will only consider 
here two important aspects: the priority related to the 
sale of the picos of the Society of Jesus, and the option 
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to be able to sell another 50 picos when the Kurofune 
was not in Japan.16

 

But, as it is well known, if the Jesuits were able 
to take advantage of the commercial opportunities, it 
was mostly because their habilities as intermediaries, 
that had already been recognised by the Portuguese 
authorities in Goa, in Malacca and later in Macao, were 
also recognised by the Christianised daimyôs (such as 
Ômura Sumitada or Arima Haronobu).17

 
The Japanese 

saw in them the agents that were appropriate to deal 
with the Portuguese merchants who would end up 
associating with them.18

 
Arima Haranobu, the daimyô 

of Shimabara,19 is one example of those who obtained a 
shuin-jô (red seal), the official Japanese authorisation for 
maritime trade, a well-known system to be mentioned 
again in the following pages. He was also involved with 
the Portuguese merchants.20

 

In certain circumstances these daimyô were 
direct partners with the Jesuits: in 1567, for instance, 
Ôtomo Sôrin/D. Francisco, the daimyô of Bungo, asked 
the Fathers to provide him with 200 kin of salpetre 
annually.21

 
Other converted Japanese (there were 300 

in 1585 in Nagasaki, according to Luís Fróis)22
 
who 

also had interests and participations in maritime trade, 
negotiated with Macao and also associated with the 
Jesuits. 

On the other hand, in spite of the constant 
complaints about the economic situation of the Society 
of Jesus in Asia, the mission in Japan also received a lot 
of support from the converted Japanese.23 As asserted 
by the letters written by the missionaries, they not 
only provided shelter and alms to the priests on many 
occasions, but also helped them through the donation of 
land or goods that were collected by local communities, 
which provided support to the construction of churches 
and other associated buildings, and the maintenance 
of the hospital settled in Funai (Ôita) in 1559, thanks 
to the donation of 300 cruzados.24

 
They also supported 

the Misericórdias.25
 

More importantly, however, there were initiatives 
that were very similar to what took place in Bassein: let 
us remember only as an example, the concession of rents 
of a great commerce port such as the one in Nagasaki 
by Ômura Sumitada to the Society of Jesus in 1571,26 
or that of two temples by Ôtomo Sôrin (Yoshige)/D. 
Francisco in 1587, which provided at the time the funds 
necessary for the livelihood of about twenty people.27

 

This process, that was clearly underway in the second 

half of the 16th
 
century, consolidated itself by the end 

of the century and remained in place at the beginning 
of the 17th

 
century. In a certain way, the Japanese 

Christians—including a few daimyôs—completed, in 
a support role to the Japanese mission, the actions of 
the Portuguese merchants and private individuals in 
the second half of the 16th

 
century,28 that prospered 

through the Southeast Asian trade of several goods 
and commodities: raw silk, gold, copper, tea, Chinese 
ginseng (raiz-de-china), rhubarb and porcelain. As far 
as the Jesuits were concerned, we know, in spite of 
the ‘creeping crisis’, how important their investment 
was and how they reaped strong benefits from the silk 
trade and other products in the beginning of the 17th

 

century.29

It is not our goal to examine in detail all the 
aspects of the eradication of Christianity, that began 
with the decree by Toyotomi Hideyoshi in 1587 
(subsequent to the disappearance of Sumitada, and 
through which Nagasaki was placed under his direct 
control, as well as Mogi and Urakami), nominating 
Nabeshima Hida no kami (Naoshige) as the daikan for 
these areas.30

 
It is only necessary to highlight the fact 

that the various obstacles of legislative, religious and 
economic nature that were raised to the activity of the 
Jesuits in Japan, and that culminated with the expulsion 
of the missionaries in 1614, (proclaimed by Tokugawa 
Ieyasu), and the subsequent extinction of the mission, 
obviously had, at least, some impact on the maritime 
trade in which Jesuits, Portuguese, members of the 
converted communities, and non-Christian Japanese 
merchants participated, in spite of the fact that the 
decree from 1587 contained a clause which guaranteed 
that the Portuguese merchants were allowed to continue 
their trade activities31

 
and therefore guaranteed the 

maintenance of the commercial networks that linked 
these groups.32

It is fairly clear that all were also victims of other 
economical and political factors;33

 
we will underline 

only the attacks against Portuguese ships undertaken by 
the Dutch or the strong competition of the VOC that 
established itself in the trading post in Hirado in 1609.34 
As a response to this situation, in 1618 the Portuguese 
replaced the Kurofune by light galleons (galeotas),35

 
also 

called by the Chinese wugongchuan (navios-centopeia). 
But the continuation of free trade between Macao and 
Nagasaki was ensured36

 
at least until the enforcement 

of the sakoku-seisaku policy and completion of the 

expulsion process in 1639. The trade was temporarily 
halted only during the year of 1622, with no Portuguese 
ships being able to reach Macao, due to a large Dutch 
expedition that attacked the island.37

Actually, if we consider that during the previous 
period from 1604 to 1617 when the trade was more 
sporadic,38

 
the volume of the trade increased regularly 

after 1618; between 1600 and 1615, the Kurofune had 
brought from Japan approximately 15 tons of silver. 
After 1618 that value doubled and reached 37,5 tons 
in the first years of the decade of 1630, reaching 88 
tons in 1636.39

 
According to several records, in 1637 

the merchants in Macao had their best year.40

But maybe the most evident sign of the vitality 
of that commerce is that in spite of the blockade of the 
straits of Malacca by the Dutch in 1630 (preventing the 
Portuguese from Macao from purchasing silver from 

India), the Portuguese started to get loans in Japan to 
pay for the purchase of Chinese silk. The system of 
respondência (which has some common points with 
the nagegane)41

 
blossomed and bore fruit, even if the 

Macanese merchants became more indebted to Japanese 
investors.42

 
In 1626, when, under a climate of Jesuit 

pessimism and a steady increase of measures to remove 
Christianity (to which the rise to shogunate of Iemitsu 
in 1623 contributed),43 the bûgyo of Nagasaki, Mizuno 
Moribonu, forced the Japanese investors to provide 
detailed information about their involvement with 
Portuguese commercial networks: the total reached 
26,000 cruzados. Although the funds of the Japanese 
Christians were confiscated, they could be returned 
if they ended their allegiance to Christianity.44

 
In any 

case, it is important to note that the rapid expansion 
in the volume of Portuguese imports after 1635 was 

Anonymous, ‘Breve idea del modo, ed ordine, onde con cerimonia sacro-pagana si celebrano in Cochincina i funerali e si portano i cadaveri a seppellir nel cimitero da crisitina’ 
(detail). Archivo Storico de Propaganda Fide, Vatican. Courtesy Susume Akune, kyoto.
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probably financed in part by loans from the former 
Japanese shuin-sen merchants.45

The continuation of the trade between Portugal 
and Japan is even more remarkable because the 
Portuguese were far from being the only partners of 
Japanese commerce. For instance, there was smuggling 
and florescent Wokou/Wakô piracy in China as a response 
to the prohibition of private trade ordered by the Ming 
and the ending of the Japanese missions of tribute in 
the first half of the 16th

 
century.46

 
These pirates rivaled 

the Portuguese until 1567; however from then on they 
had to also face the new rivalry of all the junks that 
possessed Wen-Yin authorisations. On the other hand, 
besides the Japanese piracy (which Hideyoshi tried to 
eradicate in certain coastal areas around 1586), several 
Japanese ships regularly traded with Manila, Luzon, 
and Mindoro.47 In order to regulate this commerce, 
Hideyoshi had implemented in 1592 a policy of gradual 
increase of maritime trade, through the concession of 
patents that we already refer as shuin-jô,48

 
completed 

by the concession of hôsho, from 1631 onwards, to 
a certain number of families of merchants (such as 
the Suminokura/Giàc Tang).49 The first ones were 
authorised to trade with Siam, Quam-Nam (in Central 
Vietnam), North Vietnam, Ligor, Patani, Cambodia, 
Taiwan, Luzon, and Macao. The desire to trade with 
the Chinese and the welcoming of the kingdoms of 
Southeast Asia to the Japanese merchants, explains the 
growth of trade during this short period. The existence 
of expatriate Japanese communities (in Manila or 
Luzon for instance)50 served also as a stimulus for this 
kind of trade: and like all migrations, the existence of 
colonies served also as a support enabling new waves 
of emigration, including that of Catholic Japanese.51

 

The case of the Chinese emigration to Manila, studied 
by Juan Gil, illustrates this kind of process.52

Be that as it may, in spite of the efforts by the 
authorities to have immigrants returned to Japan, the 
global community of Manila was able to grow from 
20 in 1570 to 3,130 in 1632.53

 
Therefore, between 

1604 and 1635, the date when the shuin-sen commerce 
between Japan and Southeast Asia was ended, (although 
the maritime smuggling continued) a total of 356 ships 
sailed with the ‘red seal’ towards Southeast Asia, the 
largest number sailing to Central Vietnam (87) and 
North Vietnam (37).54

If we consider that during the Tokugawa 
period some of the sixteen shuin-sen ships sent by 

the Suminokura to Southeast Asia went to the Trinh 
domains in North Vietnam (Tonkin), and that the same 
Suminokura served as diplomatic agents of Ieyasu for 
the contacts with the Trinh, we can gauge a little better 
the strength and the consistency of the diplomatic/
commercial connections with North Vietnam.55

In fact, and this is a key point, some of the 
merchants of the ‘Vietnamese connection’ were 
engaged in smuggling (probably from the years of 
1624-1626 when the Bakufu promulgated coercive 
measures destined to eradicate the practice of Catholic 
religion, reinforced with the anti-Christian edits of 
1633-1635, and in any event before the Shimabara 
rebellion of 1637-1638) with the goal of supporting 
the missionaries in Japan. And as a result of having been 
involved with the Jesuits, some members of the Japanese 
diaspora were found in the situation of supporting the 
establishment of a Jesuit mission in Vietnam a few 
years later. 

The correspondence from Father Gaspar do 
Amaral in 1634 highlights these connections in a 
broader context.56

 
In other words, the Jesuit mentioned 

(1594-1646), a ‘forgotten’ member of the Society of 
Jesus (even though he had been one of the founders of 
the Tonkin mission in 1629, Vice-Rector and Rector at 
the Colégio de Macau respectively in 1630 and 1640, 
Provincial and Visitor of the Province of Japan as well 
as of the Vice-Province of China in 1644),57 can better 
assess the role of the Southeast Asia Japanese diaspora 
in the settlement, the perseverance and even in some 
development of the Jesuit activities in Tonkin.58

However, before we focus on the Do Amaral 
document, a few more comments about these Japanese 
networks in terms of the multiple connections and 
their scope will be useful. For this purpose we will 
differentiate in a relatively artificial (but methodological) 
way: the North, where Tonkin (realm of the Trinh) is 
located, and the South, Cochinchina (kingdom of the 
Nguyên).59 We will focus on the Trinh domain, coveted 
by the Jesuits (it was reached for the first time in March 
of 1626 by Father Juliano Baldinotti accompanied by 
the Japanese brother Julio Peani (or Peany), before the 
mission of Gaspar do Amaral in 1629).60

Thus, these expatriate Japanese communities were 
not formed only of Christians: for example, as we know, 
they had benefitted also from the military emigration 
of the rônin, after the battle of Sekigahara (1600) and 
the siege of Ôsaka (1615). But on the other hand, these 

networks were, as we have seen, also closely linked 
with Macao; one of the consequences of the various 
measures of the Bakufu against Christianity, together 
with new regulations for external maritime trade, has 
been, paradoxically, precisely that of increasing the 
importance of Macao, which became a rear base for 
the Christian immigration, including the wives and 
children of the Portuguese who had been expelled,61

 

and of the Jesuit missionaries, many of whom were 
originally Japanese.62

This rather wealthy and strong community was at 
the basis of the establishment of the Jesuit seminar of 
Santo Inácio de Macau, funded through the donation 
of 12,000 taels by a Japanese (Father Paulo dos Santos) 
and probably also by other members of the community, 
that also supported the Colégio de S. Paulo.63

 
Naturally, 

the members of this nucleus were motivated to also help 
economically the Jesuit expansion on their missions in 
Southeast Asia, that the Society of Jesus (just like the 
merchants from Macao) were starting to develop in 
response to the increasing difficulties in the relationship 
with Japan, although they always hoped they would be 
able to return. 

Herein lies, to a certain extent, the explanation 
for the creation of the Tonkin mission (from the 
Society’s point of view): On one hand, it was a rear base 
for a possible future spiritual reconquest of Japan; on 
the other hand, it diversified the Jesuit expansion,64 also 
enabling the possibility of profiting from the economic 
ties already woven thanks to the maritime commerce 
of the shuin-sen, without losing sight of the interests 
of the merchants in Macao. And finally, an assiduous 
presence in the Japanese community in Tonkin, where 
the Christian merchants played an important role, 
allowed them to maintain indirect ties with Japan 
and through them with the ‘interior Christians’, the 
Christians that remained in Japan. This accounted 
for the strong Japanese influence over the mission in 
Tonkin, which received initially missionaries who were 
able to speak Japanese, such as Pedro Marquez (together 
with Alexandre Rhodes) in 1627.65

 
However, the most 

obvious example is certainly that of Gaspar do Amaral. 
Having arrived in Macao between May and July of 1625 
(after a stopover in India) his planned destination was 
the mission in Japan. In order to prepare adequately, 
he was first sent to Cochinchina in order to study the 
Japanese language over there by living with a Japanese 
family.66

 
The letters of Father André Palmeiro, while he 

was visiting China and Japan (addressed to Superior 
General Mutio Vitelleschi (1628) give various details 
concerning the organisation of the planned mission of 
Gaspar do Amaral in Japan, to which he was supposed 
to travel, together with the Japanese brother Paulo 
Saitô.67 Nevertheless, the situation in the archipelago 
(and also in China due to the attacks of the Manchus 
between 1626 and 1629)68

 
was so difficult that the 

trip was cancelled, with the two missionaries now 
heading to Tonkin in order to assist Pero Marquez and 
Alexandre Rhodes, who had been expelled from the 
Chua Trinh Trang, because of suspicions of espionage 
in favour of the Nguyên, and also because the region 
was undergoing a period of severe military upheaval.69 

Although they were received at the royal court, Amaral 
and Saitô, just like Marquez and Rhodes, were forced 
to return to Macao on 27

 
April 1630.70

 

... if the Jesuits were able 
to take advantage of the 
commercial opportunities, 
it was mostly because their 
habilities as intermediaries, 
that had already been 
recognised by the Portuguese 
authorities in Goa, in Malacca 
and later in Macao, were also 
recognised by the Christianised 
daimyôs...

In 1631, it was the turn of António Francisco 
Cardim (who was also fluent in Japanese), to be sent 
to Tonkin together with two Japanese brothers, Miguel 
Matsuda and Pedro kasui.71

 
This return was obviously 

explained by the need of the Trinh to maintain trade 
with Macao, in spite of the fact that they tried to 
banish the Jesuits, the same way as Prince Nguyên did 
in 1631, by destroying the church of Faifô (Hoi An).72 

Nevertheless, the missionary who was truly chosen for 
this task was Gaspar do Amaral, who, in 1630, started 
to learn Annamese, as we can confirm through the 
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examination of the records of Alexandre de Rhodes 
and André Palmeiro.73 Departing by ship in February 
of 1631, together with Fathers António Cardim and 
António de Fontes, he arrived in Tonkin on 15

 
March 

1631.74

The beginnings of the mission that Gaspar do 
Amaral was going to develop until he would return 
to Macao in 1638, and the various contacts with the 
Trinh, are described, albeit in the apologetic style of 
the Jesuits, by Cardim and by Fontes. The missionaries 
started by being housed by a brother-in-law of the 
Chua. A plot of land was given to them, and they built 
a bamboo house designed in the local architectural style 
as well as a small church. A wooden house followed, 
but was destroyed by fire, and only later, after 1636, 
was it possible to build a more solid building in Hang 
Bè where a new plot of land was provided in order to 
build a warehouse so that they would be able to store 
the merchandise arriving from Macao.75

 

In the meantime, the social climate deteriorated 
and the revolt that exploded in November of 1632 
against the Christians, accused of having damaged 
a temple from a village that belonged to the second 
wife of the Chua Trinh,76 allows us to know that there 
was a church in Changen, together with a house and 
a chapel used for catechism, a small press that was 
used to print catechism texts from Matteo Ricci and a 
hospital, all of which were destroyed on that occasion.77

 

The persecution against the Christians continued, and 
culminated with the interdiction of Christianity in 
1635. In spite of these difficulties, reinforced by the 
latent state of war with Cochinchina (in 1633 the 
province of Bô Chin would be attacked by the Nguyên 
and war would be declared in 1634), the small group 
of Jesuits (Amaral, Cardim and Fontes were joined by 
Bernardino Régio and Jerónimo Mayorca) benefited 
from the support of three Buddhist priests, converted 
between 1627 and 1629 (Francisco Dite, André Tri and 
Ignacio Bui), who served the mission according to the 
model of the Japanese novitiate monastics, the dôjuku)78

 

and of a small network of native catechists (14 in 1633, 
18 in 1634, 36 in 1638)79

 
of whom we know the names, 

thanks to the extensive report by Gaspar do Amaral sent 
in 1638 to the Visitor Manuel Dias.80

This difficult context did not prevent the 
mission, that was regarded as being poor (compared 
to the mission in Japan), through the efforts of Gaspar 
do Amaral, from developing an intense diplomatic 

exchange with the Trinh,81
 
trying to establish a mission 

in Laos, as we can see on the Carta annua of 1634,82 

and a letter of Visitor Manoel Dias to Superior General 
Mutio Vitelleschi, which includes a translation of the 
reply of the ‘king’ of Laos (Tom kham or Upanyuvarat 
II, his son) to the letter from Gaspar do Amaral (sent 
in 1634).83

 
These earlier attempts were aborted during 

his period of residence in Tonkin, and a mission 
was established only at a later time, through Father 
João Maria Leria.84 However, it is doubtful that this 
evangelisation project in Laos could become a reality 
without the support of the Japanese community in 
Tonkin (with whom Gaspar do Amaral was requested 
to maintain close contact).85 Besides, this community 
had been reinforced with the arrival of new immigrants 
in 1633, during one of the peaks of anti-Christian 
repression in Japan,86

 
on board two junks; some were 

destined for Macao and others settled in the province 
of Thinh-hoa and in the royal city.87

The mission’s economic situation was precarious 
in 1633, and without the support from the Japanese 
diaspora, it would probably not have survived. As we 
can tell from the letter from the Visitor André Palmeiro 
addressed to Superior General Mutio Vittelleschi, 
the Jesuit commerce of Macao that provided crucial 
support for the Jesuit missions in Southeast Asia was 
facing difficulties that year, not only for the reasons 
already pointed out in this paper, but also due to 
the strong commercial rivalry in Macao: according 
to André Palmeiro, ‘the silk trade and of various 
other goods, the loading of ships that sail from here, 
is something that everybody else does in this land 
(Macao)’ (o negociar a seda, e qualquer outra veniaga, 
o embarcar nos navios que daqui fazem viagem, todos 
nesta terra (Macao) o fazem).88

In concrete terms, the Japanese support to 
the mission materialised through alms given by the 
Christian community. Writing from kê Chò on 21 
April 1634 to the Visitor, Gaspar do Amaral (while 
providing details concerning the persecutions of 
1634) indicates that ‘last year the Christian Japanese 
gave many alms, having reached the amount of fifty 
thousand caixas to give to the poor, and because of 
this it was not necessary to give alms of the reserve’ 
(o anno passado me deram os Japoens cristãos muitas 
esmolas, chegarião a sincoenta mil caixas pera repartir 
aos pobres e por esta cauza não foi necessario dar esmolas 
da ordinaria).89

As a good commercial manager, Do Amaral 
planned to not to sell immediately the caixas (to which 
he added a little bit of silver that had been given by 
the captains of ships that traded with Macao), but to 
speculate with the caixas, in order to obtain a larger 
amount of funds to be able to buy silk which he hoped 
he would be able to sell to the Japanese afterwards.90

 
This 

‘war treasure’ was supposed to be set aside so that it could 
be used in emergency situations, such as the interruptions 
of maritime trade or fires in the buildings of the mission: 
1633 was, as we have seen, a year of war between 
the Trinh and the Nguyên (due to the occupation of 
Bô Chinh by the Nguyên) and of anti-Christianity 
persecutions (confirmed by the imprisonment of Father 
Mayorca in the Nghê An province). But these Japanese 
funds could also have been allocated to the creation of 
a new mission (the one in Laos?). Be that as it may, the 
Japanese alms given to the mission, even some years later 
were kept in secret: ‘(he) keeps the alms that he collected: 
for example, those sent or given by the Portuguese and by 
the Japanese; because of the mentioned inconvenients, 
they are not acknowledged nor by the catechists, nor 
by the Christians, in case their reserves come to the 
end...’ (guarda as esmollas de parte que le ve a mão: como 
são as que lhe mandão ou dão os Portuguezes e Japões, das 
quaes pollos mesmos incomuenientes não sabem nem os 

catequistas, nem os xpãos, pera que em cazo que o depozito 
delles se acabe ...)91

Not being able to provide here a more detailed 
description of this Japanese community in Tonkin, we 
will conclude this brief essay by examining one of its 
members, a man who perfectly characterised this group: 
someone named Paulo Rodrigues, a rather wealthy 
Japanese (Japão muito rico) who in 1646 was an overseer 
of the Dutch trading post. Although he possessed the 
official Japanese authorisation to conduct trade, (shuin-
jô), he was prevented from ever returning to Japan due 
to an accusation of having transported missionaries as 
stowaways. Thus he decided to settle in Tonkin, where 
he converted to Christianity through the influence of a 
Jesuit Japanese missionary. Although he worked for the 
Dutch, he also did some trade on his own, having a ship 
that he sent regularly to Japan, under the command of a 
Chinese captain. This captain brought him news from 
the Christians in Japan every year. In contact with Father 
António Francisco Cardim in 1646-1647, he passed 
along the news that five Jesuits had been executed after 
entering Japan in 1643 through the Philippines (Pero 
Marcos, Afonso Arroyo, Francisco Cascola, José Claro 
and the Japanese brother André Vieira) and news was 
still being relayed in 165392 concerning the execution of 
two women in Nagasaki. 
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